CSS Islamic Studies — Complete Solved
Paper 2020

English + Urdu

Q. No. 2

Discuss the status and grade of “Tolerance and Forgiveness” in the life of the
Holy Prophet (PBUH).

English Answer
1. Introduction

Tolerance and forgiveness occupy a central position in the character of the Holy Prophet
Muhammad (PBUH). Although he possessed the authority to punish wrongdoing, he repeatedly
preferred patience, reconciliation and forgiveness. His life demonstrates that forgiveness is not
weakness; rather, it is a manifestation of moral strength, self-control and mercy.

2. The Qur’an establishes forgiveness as a superior moral virtue

Allah Almighty commands believers to control anger and forgive others:

“Those who restrain anger and pardon people—and Allah loves the doers of good.”
(Qur’an 3:134)

The Qur’an further instructs the Prophet (PBUH):

“Repel evil with that which is better.”
(Qur’an 41:34)

Thus, tolerance is not merely passive endurance; it is an active moral response to hostility.
3. The Holy Prophet (PBUH) demonstrated tolerance in Makkah
For thirteen years in Makkah, the Prophet (PBUH) endured persecution, ridicule, social boycott

and physical violence. Despite this, he did not seek personal revenge. His response to persecution
reflected extraordinary patience and trust in Allah.
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The Ta'if incident is one of the greatest examples. After being rejected and physically attacked,
he did not pray for the destruction of the people. When the angel offered to crush them between
the mountains, the Prophet (PBUH) hoped that their descendants might accept Islam.

4. The conquest of Makkah demonstrated the highest standard of forgiveness

When Makkah was conquered, many former persecutors were completely at the mercy of the
victorious Muslims. The Prophet (PBUH) could have taken revenge for years of persecution,
killings and expulsion.

Instead, he adopted a policy of general amnesty. This transformed former enemies into members
of the new Muslim community and demonstrated that victory in Islam is not an opportunity for
vengeance.

5. His forgiveness extended to personal offences

The Prophet (PBUH) distinguished between personal injury and violations requiring legitimate
justice. He generally avoided revenge for offences against himself.

His conduct towards those who had harmed him demonstrates that forgiveness can break cycles
of hatred and create social reconciliation.

6. Tolerance did not mean abandoning justice

Islamic tolerance does not imply allowing oppression to continue. The Prophet (PBUH) upheld
justice when public rights, security or the rights of others were violated.

Therefore, his Sunnah establishes a balance:

Personal offence — Forgiveness and patience
Violation of public rights — Justice through lawful authority

7. Contemporary relevance

The Prophetic model can help societies combat:

e Sectarian hatred

¢ Religious intolerance

« Political polarisation

e Revenge culture

e Social media hostility

e Inter-community conflict
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8. Conclusion

The Holy Prophet (PBUH) transformed forgiveness from an individual virtue into a principle of
social reconciliation. His life teaches that strength lies not in revenge but in controlling anger,
forgiving when possible and ensuring justice when necessary.
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Q. No. 3

Write a comprehensive note on the bravery and juridical wisdom of Hazrat Ali
(R.A).

English Answer
1. Introduction
Hazrat Ali (RA), the fourth Rightly Guided Caliph, was distinguished by exceptional courage,

knowledge, wisdom and judicial insight. His personality combined physical bravery with
intellectual and moral courage.
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2. Hazrat Ali's bravery was demonstrated from the earliest days of Islam

Hazrat Ali (RA) accepted Islam at a very young age and remained steadfast despite severe
opposition.

During the migration to Madinah, he slept in the Prophet's (PBUH) bed despite knowing that
the Quraysh had planned to attack the house. This demonstrated extraordinary courage and
loyalty.

3. His role in major battles established his reputation as a courageous warrior

Hazrat Ali (RA) participated prominently in major battles including:

e Badr

e Uhud

e Khandaq
o Khaybar
e Hunayn

At Khaybar, his courage became particularly famous. The Prophet (PBUH) entrusted the banner
to Hazrat Ali (RA), and the Muslim forces achieved victory.

4. His bravery was guided by Islamic ethics

His courage was not based on anger or personal pride. Islamic warfare prohibited unnecessary
cruelty and injustice. Hazrat Ali (RA) therefore represented the ideal of disciplined courage
under moral principles.

5. His juridical wisdom was recognised by the Prophet (PBUH)

Hazrat Ali (RA) possessed deep understanding of the Qur'an and Sunnah. He was frequently
consulted on difficult matters.

A famous Prophetic statement regarding judicial understanding is:

“The most knowledgeable of my Ummah concerning judicial matters is Ali.”
This reflects his reputation for sound judgment and legal reasoning.

6. His judicial method combined law, evidence and wisdom

Hazrat Ali (RA) did not judge merely on the basis of emotion or social status. His judicial
approach emphasised:

e Evidence
o Equality before law
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o Careful reasoning

« Protection of rights

e Avoidance of prejudice
7. His famous instructions to governors reflect his philosophy of justice
His letter to Malik al-Ashtar, associated with his appointment as governor of Egypt, provides
important principles of governance. He emphasised justice, compassion for ordinary people,
accountability of officials and protection of the weak.

A famous principle attributed to this guidance is that people are either brothers in faith or
equals in humanity.

8. Courage and wisdom remained united in his personality

Hazrat Ali's bravery was complemented by patience and intellectual restraint. He demonstrated
that a ruler or soldier requires not only physical strength but also the wisdom to distinguish
justice from revenge.

9. Conclusion

Hazrat Ali (RA) represents the Islamic ideal of a brave warrior, wise judge and principled

ruler. His legacy demonstrates that courage becomes meaningful when it is controlled by
knowledge, justice and fear of Allah.
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Q.No. 4

“The Last Sermon of the Holy Prophet (PBUH) is the basic document for
awakening the conscience of mankind for human rights.” Discuss.

English Answer

1. Introduction

The Last Sermon (Khutbah Hajjat-ul-Wida) delivered by the Holy Prophet (PBUH) in 632 CE
established fundamental principles of human dignity, equality, justice, property, life, family and
social responsibility. It can be regarded as a profound moral charter of human rights.

2. Sanctity of human life, property and honour

The Prophet (PBUH) declared the life, property and honour of people sacred. This established
the principle that no individual or authority has an unrestricted right to violate another person's
basic rights.

3. Equality of all human beings

The Prophet (PBUH) rejected racial and ethnic superiority. He emphasised that an Arab has no
superiority over a non-Arab, nor a non-Arab over an Arab, and that superiority is based on piety
and righteousness.

This principle directly challenges racism, caste and ethnic discrimination.

4. Protection of economic rights

The Last Sermon addressed economic exploitation by abolishing practices of the pre-Islamic
order, including usurious claims.

Islamic economic justice therefore seeks to prevent exploitation and protect legitimate
ownership.

5. Protection of women and family rights

The Prophet (PBUH) emphasised the rights and dignity of women and instructed men to treat
women with kindness.

This established mutual responsibilities within marriage rather than treating women as socially
inferior.
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6. Abolition of blood revenge and social violence

The Prophet (PBUH) abolished claims of pre-Islamic blood revenge and tribal vengeance. This
replaced the cycle of inherited violence with a system based on justice and law.

7. Human dignity in the Qur'anic framework

The Qur'an declares:

“Indeed, We have honoured the children of Adam.”
(Qur'an 17:70)

Human dignity is therefore not restricted by race, nationality, wealth or social position.
8. Universal relevance
The Last Sermon remains relevant to:

e Racism

o Gender discrimination

o Economic exploitation

« Violence

o Social inequality

o Tribal and ethnic conflict

9. Conclusion

The Last Sermon awakened the moral conscience of humanity by placing life, dignity, equality,
property, family and justice at the centre of social relations. Its principles remain relevant to
contemporary human-rights discourse.
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Q. No.5

Discuss in detail the principles and terms & conditions for “Jihad” in the light of
Quran and Sunnah.

English Answer

1. Introduction

Jihad literally means striving or exerting one's utmost effort in the cause of Allah. Its concept
is broader than warfare and includes struggle against evil, self-discipline, moral reform and,
under strict conditions, lawful armed defence.

2. Jihad begins with moral and spiritual struggle

The Qur'an commands believers to strive against evil and remain steadfast in righteousness. The
struggle against one's own desires, injustice and wrongdoing is central to Islamic moral
development.

Thus, Jihad cannot be reduced to armed conflict.

3. Armed Jihad is governed by strict conditions

The Qur'an permits fighting in circumstances of legitimate defence:

“Permission [to fight] has been given to those who are being fought, because they were
wronged.”

(Qur'an 22:39)

Therefore, armed struggle is not a licence for individuals to use violence according to personal
interpretation.

4. Legitimate authority and lawful purpose are essential

Armed action must serve a legitimate public purpose and be undertaken through lawful authority
rather than private individuals or groups.

Its objectives cannot include personal revenge, political ambition, wealth or forced conversion.
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5. Non-combatants must be protected
Islamic teachings prohibit deliberate attacks on those who are not participating in fighting.

The Prophet (PBUH) instructed Muslim armies regarding restraint and prohibited the killing of
women and children. This establishes the principle of civilian protection.

6. No transgression is permitted

The Qur'an states:

“Fight in the way of Allah those who fight you but do not transgress. Indeed, Allah does not
like transgressors.”

(Qur'an 2:190)

This establishes proportionality and restraint.

7. Peace must be accepted when the opposing side genuinely seeks it

The Qur'an states:

“And if they incline to peace, then incline to it.”
(Qur'an 8:61)

Therefore, peace is not contrary to Jihad; reconciliation is a legitimate and often preferred
outcome.

8. Treaties and promises must be honoured

Islam requires Muslims to honour agreements. Jihad cannot be used as an excuse for violating
treaties or betraying those who have entered into peaceful agreements.

9. Jihad does not permit forced conversion
The Qur'an clearly states:

“There is no compulsion in religion.”
(Qur'an 2:256)

Hence, the objective of legitimate armed struggle cannot be forced religious conversion.
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10. Conclusion
Jihad in Islam is a disciplined struggle governed by justice, legitimate authority, necessity,

proportionality, civilian protection, treaty obligations and the preference for peace. It must
not be confused with terrorism, personal violence or indiscriminate warfare.
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Q. No0.6

Analyze the Madina Accord as a “Social Contract” in detail.

English Answer

1. Introduction

The Constitution/Charter of Madinah (Mithag-e-Madinah) was established after the
migration of the Prophet (PBUH) to Madinah. It organised relations among Muslims, Jews and
other groups and created a political community based on mutual obligations, justice and
collective security.

2. The Charter transformed a fragmented tribal society into an organised political community

Before the Charter, Madinah was characterised by tribal divisions and conflict, particularly
between Aws and Khazraj.

The Charter created a framework in which different communities could coexist under mutually
recognised rules.

3. It established citizenship based on political obligations rather than tribal identity

The document recognised different groups as members of a political community while allowing
them to retain their religious identities.

This was an important movement from tribal allegiance towards civic responsibility.
4. 1t guaranteed religious freedom

The Charter recognised the religious autonomy of Jewish communities.

Its principle can be summarised as:

“For the Jews their religion, and for the Muslims their religion.”

Thus, political unity did not require religious uniformity.

5. It established collective security and mutual defence

The signatories agreed to cooperate in defending Madinah against external threats.

No individual tribe was to pursue its own security at the expense of the collective community.
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6. It established justice and rule of law

The Charter provided mechanisms for resolving disputes and prohibited support for wrongdoing.

The Prophet (PBUH) served as the final authority in major disputes, establishing a central
mechanism for maintaining peace.

7. It established mutual social and economic responsibilities

Different groups were required to contribute towards collective obligations according to their
circumstances. Blood-money and related responsibilities were regulated to prevent uncontrolled
tribal revenge.

8. It recognised political sovereignty while accommodating pluralism

The Charter demonstrated that a political community could contain people of different religions
and tribes while maintaining common political obligations.

9. Contemporary relevance
The Charter provides principles relevant to:

o Constitutionalism

o Religious freedom

e Minority rights

e Rule of law

o Collective security

o Responsible citizenship
« Conflict resolution

10. Conclusion
The Madina Accord can be understood as an early model of a pluralistic social contract,

because it transformed competing tribes and religious communities into a political community
governed by mutually accepted rights and responsibilities.
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Q. No. 7

“Islam teaches the lesson of human respect and dignity irrespective of colour,
race and creed.” DiscCuss.

English Answer

1. Introduction

Islam places human dignity at the centre of its social philosophy. It rejects superiority based on
race, colour, wealth, lineage or ethnicity and establishes tagwa and righteous conduct as the
basis of moral distinction.

2. The Qur'an establishes universal human dignity

Allah says:

“Indeed, We have honoured the children of Adam.”
(Qur'an 17:70)

The expression “children of Adam” makes human dignity universal rather than restricted to
Muslims, a particular race or a particular nation.

3. Human beings originate from one source
The Qur'an states:
“O mankind, indeed We have created you from a male and a female and made you peoples

and tribes that you may know one another.”
(Qur'an 49:13)
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Diversity is therefore presented as a means of recognition and coexistence, not superiority.

4. Islam rejects racial superiority

The Prophet's (PBUH) Last Sermon rejected racial hierarchy. Bilal (RA), an African former
slave, became one of the most respected Companions, demonstrating Islam's rejection of racial
discrimination.

5. Islam protects the dignity of non-Muslims

The Qur'an commands Muslims to act with justice even towards those with whom they disagree.
“Allah does not forbid you from being kind and just to those who have not fought you
because of religion.”

(Qur'an 60:8)

6. Justice is universal

Islam does not make justice conditional upon friendship or religious similarity.

“Do not let the hatred of a people lead you to depart from justice. Be just; that is nearer to
righteousness.”
(Qur'an 5:8)

7. Human dignity includes social and economic rights

Islam protects:

e« Life

o Property

e Honour

o Family

o Religious freedom
e Justice

o Basic social welfare
8. Practical examples from the Prophet's (PBUH) life
The Charter of Madinah established rights and obligations among different communities. The
Prophet (PBUH) also entered agreements with non-Muslim groups and protected their rights
under the political order.
9. Contemporary relevance
Islamic principles offer a strong response to:
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e Racism

e Islamophobia

e Ethnic discrimination

o (Caste systems

e Xenophobia

o Religious persecution
10. Conclusion

Islam establishes a universal principle: human beings possess inherent dignity, while moral
superiority depends on righteousness rather than race, colour, lineage or wealth.
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Q. No. 8

“Islamic Financial and Economic System is the solution of the human financial
problems.” Discuss.

English Answer

1. Introduction

Islamic economic thought seeks to establish an economy based on justice, lawful ownership,
social responsibility, risk-sharing and prohibition of exploitation. It does not reject wealth
creation; rather, it seeks to ensure that wealth serves both individual welfare and social justice.

2. Islam recognises private property but subjects it to social responsibility

Islam permits lawful ownership and trade. However, wealth is regarded as a trust from Allah and
cannot be used to cause injustice.

The Qur'an states:

“Do not consume one another's wealth unjustly.”
(Qur'an 2:188)

Thus, private property exists alongside ethical obligations.
3. Prohibition of Riba protects people from exploitative financial relationships
The Qur'an explicitly prohibits riba:

“Allah has permitted trade and has forbidden interest.”
(Qur'an 2:275)

The prohibition aims to prevent exploitative and unjust financial practices.
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4. Zakat creates a mechanism for social redistribution
Zakat transfers a portion of qualifying wealth towards designated categories of recipients.
It can:

e Support the poor

o Reduce extreme inequality

o Strengthen social solidarity

e Provide a safety net
5. Islamic finance emphasises risk-sharing rather than guaranteed exploitation
Modes such as Mudarabah and Musharakah encourage partnership and shared risk.
The principle is:

Capital + entrepreneurship + shared risk — shared return

This differs from a system in which one party bears most of the risk while another receives a
predetermined return.

6. Islam promotes honest trade and prohibits economic manipulation

Islam prohibits:

e Fraud

o Hoarding for unjust advantage
e Deception

e Theft

e Unfair measurement

e Bribery

o Exploitative transactions

The Qur'an strongly condemns those who give less than due in weights and measures (Qur'an
83:1-3).

7. Waqf and sadagah strengthen social welfare

Islamic economic institutions extend beyond the state. \Waqf, sadagah and zakat can support
education, healthcare, the poor and other public needs.

8. Islamic economics balances efficiency with justice
A sustainable economic system needs both:
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¢ Wealth creation
o Fair distribution

Islam therefore neither advocates unrestricted capitalism nor eliminates legitimate private
enterprise.

9. Application to contemporary financial problems
Islamic principles can contribute to addressing:

o Poverty

o Extreme inequality

o Predatory lending

« Financial exclusion

o Economic exploitation

« Lack of social protection

However, Islamic finance must be implemented with strong regulation, transparency,
institutional capacity and genuine risk-sharing.

10. Conclusion

The Islamic economic system offers a justice-oriented framework for addressing financial
problems by combining lawful wealth creation with social responsibility, zakat, ethical trade and
prohibition of exploitation. Its effectiveness depends upon authentic implementation rather than
merely changing the labels of conventional financial products.
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